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TORAH PARADOX 

Boris Balter – Lisa Loden 

 

Epimenides paradox. 

This simplest paradox captures the archetypal essence of paradox: coexistence of conflicting 
interpretations. Epimenides the Cretan states that all Cretans are liars. If he speaks true, he is a 
liar, too; if he lies, this means that Cretans are truthful, so he should be truthful, too. Our mind 
circles endlessly between these alternatives. Each tentative decision wipes itself out and induces 
the opposite decision.  

Sometimes we get into a situation like this when reading some places in the Bible.  

Quantum paradox. 

We call photons, electrons etc. ‘elementary particles’. In fact, their identity is paradoxical: they 
are simultaneously in two incompatible states – wavelike and particle-like. What state we see 
depends on how we observe it – how quantum interacts with almost non-quantum measuring 
devices. The essence of photon – its Psi-function – is unobservable in principle. When we 
observe the photon, we destroy its Psi-function. So, the root of the paradox is in the invisible.  

It is the same with Bible: logical at surface, it is paradoxical inside. When we try to pin down 
something in the Bible with logics, as if it were a particle, the meaning turns into a wave and 
flies away like music. 

Cognitive paradox. 

Pictures by Escher expose the paradoxicality of our cognitive apparatus which models the world. 
Brain interprets a picture as reality and tries to build a model for it. There are two models, both 
logically consistent but incompatible. Starting with one that fits ‘reality’ at the bottom, we 
discover discrepancy at top, and vice versa. So we flip between these models ad inf.  

One might object that the key is the impossibility of the picture. But isn’t the God of the Old 
Testament and Christ in the New Testament just such combinations of incompatibilities? 

Evolutionary paradox. 

Biological evolution is an archetype of change. In it, a species conserves its distinct identity by 
genetic mechanisms of heredity, but, at the same time, adapts to its environment. In the example, 
a species normally contains light- and dark-colored snails. First, natural selection by predators on 
contrasting dark leaves kills all light snails, but dark snails thrive. For the species, this is just 
optimal adaptation to the environment, which changes its identity for better. However, in time, 
dark leaves are changed to light leaves. As now there are only dark snails, the predators would 
kill all of them, and the species would be extinct. However, the invisible reserve of light snails’ 
genes within the species comes into play and restores the balance. Thus, too strict an identity is 
fraught with doom; the invisible deviations from it can be a salvation.  
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Jewishness, Torah, Church are dynamic: they change and remain the same. Jewishness is 
sometimes understood genetically. Remember, its invisibles are key to its robustness. Jewishness 
can be understood spiritually as Torah-based. The invisibles of Torah are a key to its survival 
through millennia. 

 

Christos paradoxos. 

The story of Christ is as one of those cycles. It begins in invisible, as in John’s Gospel: in point 
Alpha, before creation, by being in the triune God. Then comes the theophany into visible. Then, 
interaction with world, culminating on the Cross. Then comes salvation – bringing the world to 
heaven, to union with God which reproduces the union of human and divine natures in Christ, 
but now this happens within the cosmic Christ. 

Why is this lofty way of the Word so similar to natural cycles described before? Because they 
proceed from Christ’s logic, because He is the universal Logos. And since He is paradox, they 
are paradoxical, as well. Torah is a part of the way of the Word. It is paradoxical, as well. 

Individuation paradox. 

Here, we use the language of analytical psychology. The center of its model of human soul is 
Self, which contains unconscious (invisible) and conscious (visible). The collective unconscious 
contains archetypes common to all humans. The set ‘power lines’ which incline all humans to 
this or that. Archetypes are individualized in each human, so his inclinations are unique. 
Additionally, each human expresses these inclinations in a unique, conscious, free, and personal 
way, constructing his visible behavior and a self-identity – a model of oneself, which is usually 
simplistic and too logical. These are checked by the reaction of the society which usually 
exposes the incompatibilities of fact and self-representation. This cold shower leads to a sobering 
increase of self-consciousness, including that of one’s own paradoxes. This process called 
individuation is regarded as a tool of spiritual growth. 

This is the way of the psyche. The identity of Jewish Christians can come in no other way. Even 
more, since Christ is human, His way both includes the individuation component and, 
conversely,  is the logical archetype for it. 

Jew in Church paradox. 

The spiritual base of Jewishness can have different forms: ‘hard’ – as Law, Torah – and ‘soft’ – 
as wave, music, Psalter. Jewish Christians express both in the Church. However, the wavelike 
component is more contagious, since it resonates with distributed Jewishness that permeates the 
Church because it is a part of Church’s ‘genotype’. The hard, particle-like, formal component is 
more likely to produce divisions. Still, it is indispensable because self-identity includes form. On 
the other hand, Jewish Christians interact with Jewish nation (in any understanding of the term) 
by the sheer fact of their existence – even as a scandal or an annoyance. Can the wavelike, not 
formal, part of their Christianity be contagious to other Jews by resonating with the distributed 
Christianity, which is present in the Jewish spiritual genotype, which is evident, for example, in 
Psalter?  
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All this is a part of the way of both Christians and Jews toward eschaton, New Jerusalem. We 
expect that the paradoxicality culminates there, so that ‘no Jew in Church’ coincides with ‘entire 
Church Jewish’.   

 


