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From creative Torah to creative observance via authority 
Lisa Loden, Boris Balter 

Introduction 

Slide 1 

Although this paper is a continuation of our joint Berlin presentation, 2012 and it embeds 

elements from our separate presentations in Oslo, 2013, it can be read as a standalone document. 

Our aim is to draw a line from concepts developed in our earlier work (paradoxical, creative 

Torah) to practical issues of observance in the Jewish-Christian context. Our intention in this 

paper is to “ground” that conceptual framework. We are not attempting to promote any specific 

acts of observance, and the intended result of this presentation is like that of hearing music: one’s 

thoughts, words and actions continue to “dance” along the lines imposed by the music, as if by 

some kind of authority. The same is true of poetry: some lines, like tuning forks, continue 

reverberating within us. For purposes of illustration, this presentation contains a number of 

poems. Even the Bible follows this archetype: its main impact is not in “do or don’t this or that” 

but in the music it instills in our inner life. 

 

In this, our presentation itself tries to follow the concepts it expounds. This reflection on itself is 

a characteristic feature of paradox. In analyzing authority, we are then led to ask: what authority 

this current text intends to have? Often we identify our intentions by eliminating the things we 

do not intend. We are not looking for the “objective,” it is not a study professing to find some 

non-personal truth. Also, it is not the “subjective”: neither is it an outpouring of emphatically 

individual views, which can be admired but not shared. Rather, it is “dialogical”: multi-, not 

univocal, inviting other voices to freely join in a harmony, and even in counterpoint. 

 

Explanation of terminology 
Slide 2  

Law is the beginning point. In this paper, we build on the concept of the eternal Law (the 

Universal Torah or the Universal Christ). All the concepts we use in this paper; authority, 

observance, and the manifold lowercase laws that generate mitzvoth, issue from this ineffable 

uppercase Law. Although what we speak of is holistic, we have to make these distinctions in 

order to speak. The uppercase Law (torah) projects down as lowercase laws and extend as 

mitzvoth. This law projects differently to individual persons and to communities. However, 

personal or collective, if these projected laws are true to their Messianic archetype, they contain 

freedom in both senses of the word “contain” – to preserve and constrain.  

 

Observance is, literally, “serving towards.” So, what is essential is not how, but towards what. 

Our answer is: towards the apocalyptic Omega point, although following different tracks. Here 

we view observance as living according to principles of the Kingdom of God that Yeshua lived 

and taught. This is the proleptic Omega point, the inbreaking of eternity into the here and now.  

The different tracks are those between individuals, between communities, and, importantly, 

between a person and the person’s community. This is essential for understanding “Jewish 

observance.” Usually, “Jewish” is seen as a collective concept, so observance is seen as formed 

by community and imposed on a person, who can take it as is, adapt it, or leave it. In this 

presentation, we focus on the personal sense of “Jewish observance”: creative manifestation of 

personal freedom, which is a sign of a link to God’s Law and God’s design. Yeshua’s 

discussions with the Pharisees were a collision between creative freedom and a servile type of 

observance. Yeshua emphasized, as key to the issue, the inner content of observance. The 

outward must be an expression of the inner “heart,” which is personal, rather than an established 

collective practice that one follows. Inward, in-depth, is vertical, towards God, but outward is 

horizontal - often only towards some earthly human community. This distinction between inner 
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and outer is another important element of our view. So, observance is not only behavior: it 

includes thoughts, emotions, intention (kavanah) etc. 

 

Authority we see as a mediator between the uppercase Law or lowercase laws and observance. 

Ideally, it is the channel through which grace flows from the heavenly Christ-Torah-Law to 

concrete earthly observance. Such channels can be multiple and exist both communally and 

personally. So, a person can manifest personal freedom in tuning to any one of multiple 

authorities. (Beware of tuning to something you can’t resonate with!) In the Christian-Jewish 

context this means that, even if our Jewishness is integral to us by our birth, we should 

complement it by the free choice of a Jewish authority we can resonate with. In one way, the 

entire Christian Church resonates to Jewishness through the Old Testament and recognizes it as 

an authority – that’s why it sometimes presumes to call itself “New Israel.” This collective 

choice of authority was affirmed by our wise Christian predecessors. While we adhere to it, we 

have to complement it by our personal choice. This is ob-servance as service: not because I need 

it (in our modern pluralistic society, one can seemingly happily ignore one’s Jewishness), but 

because God wishes it for the benefit of my non-Jewish brothers in the Church and also for my 

Jewish brothers outside the Church. How to do this is the root issue in the Helsinki Consultation. 

 

Examples of law, authority, and observance abound – not only in the religious realm. One of the 

main themes of our Berlin presentation was an attempt to understand the difficult paradoxality of 

Torah by learning from analogous “natural paradoxes”: wave-particle in physics, genotype-

phenotype in biology, conscious-unconscious in psychology, etc. We looked at these “natural 

laws” as derivatives of the universal spiritual Law (Christ-Torah) projected into the material 

realm. We represented all of them in one standard cyclic form of dynamics between inner and 

outer, personal and collective. The archetypal form of such cycles was the dynamic from Alpha 

to Omega which is again Alpha: from God’s theophany as Messiah in the created world to the 

eschatological reunion of creation with its Creator. In the current presentation, we extend this 

view by introducing new elements in the cycle model: observance, authority, and freedom. 

 

Overview of the paper’s structure  
The remainder of this presentation is organized as follows. First, we will present a general 

picture of the relationships between law, authority, observance, and freedom delineated above. In 

particular, we analyze the role of authority for an individual in setting the reference frame in 

which to perceive the message sent by the uppercase Law and/or lowercase laws. In this way, 

authority conveys not only hard, verbalized, but also soft, ineffable messages. The latter, the 

“musical” contents, is what provides the space for personal freedom. We try to reveal the 

dialogical aspect that authority acquires in contact with this freedom. In this dialogue, in addition 

to the outer component of observance, we see the ongoing inner change which may be called 

metanoia: the nous (understood as soul) dancing to the music of the Law. 
 

LINES BEYOND LOGIC 

Dancing on logic’s lines,  

skating on the edge of time, 

requires vigilant alertness 

attention to borders  

easily blurred  

by inattention.  

 

At the rim, 

I’m surprised by  

cascading cadences of 

line upon line,  

watch them all  
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join the dance. 

The lines that seem so separated  

from earth’s bound perspective  

quietly flow,  

find their rhythm, 

and their rest 

in perpetuity. 

 

Incongruent lines  

move to parallel,  

then meet beyond contradiction  

after the end of chaos, 

effortlessly fuse,  

end in infinity. 

 

Inspired observance is moved by metanoia, like l’amor che muove il sole e l’altre stelle (love 

that moves the sun and other luminaries – the last words, the apex of Dante’s “Divine Comedy”). 
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Secondly, we deal with the issue of freedom. We borrow its understanding from poetry and 

music: it is the creative force expressed in unpredictable harmony. Its archetype is shown by 

Messiah in His interpretation of the Old Testament (e.g., in the Sermon on the Mount). We see 

this creativity as necessary for good “digestion” so that messages coming from the Law and 

conveyed by authority could penetrate the inner sanctuary of the human soul. This implies the 

harmonization of the frame of reference provided by authority with expressions of the Law in the 

unique circumstances of individual life. We specially consider one example of such unique 

circumstance: the fact of being born a woman. This “case” is somewhat analogous to the “case” 

of being born a Jew. In both cases, when one is in the Church (ecclesia), one is torn between the 

spiritual universality that is insensitive to national or gender specifics, and one’s own personal 

specificity.  

 

Thirdly, we summarize the cycles from our Berlin presentation that show how the uppercase 

Law acts in lowercase laws. The main simplification is that, while in Berlin we considered the 

complex, paradoxical mode in which these cycles can function, here we restrict ourselves to 

simpler, self-affirmative modes. Through the cycles, we try to discern the Messianic archetypal 

cycle in order to apply this understanding to our target issue: ways of Jewish observance in our 

Christian and Messianic communities. As we in the Helsinki group try to rise above the 

difference in the lenses through which we view observance, this expansion of our world view 

will naturally include science, metaphysics, the universal and its relation to the particular. 

 

Finally, we look at how Jewish-Christian observance brings together and interrelates all the 

concepts developed in the preceding sections. The interaction between the Hebrew Scriptures 

and the New Testament is intricate as we can see in the Sermon on the Mount, Jesus’ discussions 

with the Pharisees, the letter to Hebrews, etc. We try to resonate with these authoritative 

examples.  

 

Law, authority, observance  
In Berlin, we presented an extensive discourse about Torah as Law. However, as most others in 

our consultation, we understood law somewhat confusedly as incorporating elements of authority 

and observance. This involved confusion between heavenly and earthly. Now, in accordance 

with the theme of this year’s meeting, we attempt to discern between these concepts as sharply as 

possible, following the Greek fathers who tried to distinguish between ousia, physis, hypostasis 

etc. 
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Extending the vine image from John 16, we see authority as branches and twigs growing from 

the heavenly Law as from a root. They carry the sap to the earthly fruits whose visible form is 

observance. People often try to reverse this natural direction of flow by making observance a 

law. This can only lead to the ossification of law (at least, law as seen by us), while, by its 

nature, Law, Torah is creative and dynamic. Consequently, our following the Law in the ways of 

life we choose is also dynamic. In this dynamic, we open ourselves to seeing different sides of 

the Law – we circumambulate it. This involves a journey in which we do not remain static. In the 

Jewish-Christian context, this may imply inclining to one, and then to the other pole: motion 

incorporates oscillation. In fact, the possibilities are much richer: the Jewish-Christian space is 

more like a fractal than a line between two poles. One can forever wander in it, creating infinite 

patterns of Jewish-Christian behavior. 

 

Slide 4 

Creation is characterized by increasing differentiation that results in a developing a structure, a 

system in the earthly plane, including forms of observance. This process can be seen as the 

incarnation of the eternal Torah, paralleling the incarnation of Yeshua, which changes the entire 

order of created world. Structures carry a risk of ossification, but they are necessary receptacles 

for spiritual content. The struggle between the natural tendency to ossification and equally 

natural inherent dynamics makes observance structures resemble living matter.  

 

Growing systems of observance can be expansionistic and infringe on the freedom of human life. 

However, the inbreaking of the kingdom of God through the dynamic activity of the Holy Spirit 

is dependent on God's not being confined to the framework of any man-made system. 

 

HOUSED 

You cannot be confined, 

   building will not bind you. 

No majesty or might 

   of stone on greater stone, 

No weight of expectation 

   or temple of desire, 

No vision could constrain you 

   or multitude contain you. 

The heart's your habitation 

   and it alone would claim you. 

 

 God is not ultimately bound by the laws and order he has built into the creation. God reacts to 

the forms we create, thus creating a dialog. Creation influences God through creation. (Note a 

dialog built into this sentence).  
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In the Berlin statement by the Helsinki group, we say that Christ, seen as Universal Law – Torah, 

“calls his disciples to walk in his ways.” But how to walk in His ways (“imitate Christ”, in terms 

of Thomas a Kempis) –is the widely debated open question. One component of this “imitation” 

is: be as creative with respect to Him as Torah as He was with respect to the Old Testament 

Torah. This also applies to Jewish creativeness in the Church. Our contribution to creation, 

however small, comes from the unique circumstances of our personal life – including the fact of 

being Jewish in one’s own unique personal way. 

 

Jesus delegated authority to his disciples both when he walked the earth and for all those who 

would follow him in the future. This is through the activity (power and direction) of the Holy 

Spirit who became resident in the spirits of each individual believer and is present in another 

modality in the mystical reality of the corporate body of Christ. Christ’s earthly life – words, 
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acts, etc. – is the primary authority, and the branches of this vine (New Testament, Apostolic  

Fathers, Talmud, Jewish and Christian tradition etc.) are its outgrowth and are derivative 

authorities but only to the extent that they carry the sap of the true vine. Without the sap, 

branches may become dry or ossify. One can recognize living authority (especially texts) by its 

“musical sound”: it is vibrant, inviting others into a harmony where authority and freedom are 

fused together by beauty. This “sound” is a message coming from the Universal Law – the 

Divine Torah that we can never fully apprehend. Other instruments carrying the same sound – 

and this is evident in Psalms – are the natural phenomena: rivers, sunsets etc. This includes 

physical, ecological, psychological, and other natural laws.  

 

Seen this way, authority is multi-vocal. Even a single voice of authority can be read in different 

ways like a segment of DNA or a poetry line can be read differently; because individuals, like 

musicians, perform the same musical score differently. Authority is mediated and there is 

freedom in it but within borders. This is the nature of halacha. It is principle based: the 

frameworks/boundaries are the principles, and they are applied flexibly depending on multiple 

settings, like the natural laws of the universe. In biology, the sheer possibility of evolution is 

dependent on the multiplicity of expression of the same genetic principles. Additionally, each of 

us is polyphonic as a person and can sound in consonance with several authorities: natural, 

Jewish, Christian – but this, our personal sound, is harmonious only if all these voices originate 

in the same Law. Furthermore, each of us is a part in several collective “orchestras” – Church, 

nation, state etc.; each of which plays its own kind of music, according to their own authorities, 

which are conductors of collectives, rather than of persons. Sometimes, by being true to one of 

these melodies, we will of necessity sound in counterpoint to another melody. Counter point can 

also be beautiful. Poets sometimes break with established meter in order to be true to some more 

complex harmony.  
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Authority is bilateral: it has a side turned towards an individual and a side towards a collective. 

Both sides dialogize within us. Usually we begin by taking an external, collective authority and 

apply it to our personal life as a frame of reference to judge what befits us. This is typical 

behavior of Christian neophytes or of those Jews who say they go to synagogues not because 

they believe in God, but because it befits a Jew. This is at times not only the beginning, but also 

the end of the matter. However, spiritual growth means creating an inner personal frame of 

reference for viewing the message coming from the Law. While we take much from the 

collective, we can also form a counterpoint to it. This is what is meant in Galatians 6:2 by 

“fulfilling the law of Christ” – an expression used in a corporate context as bearing one another’s 

burdens but obviously implying an internal change - metanoia. Metanoia is a process, which may 

be stimulated by the discord produced when I try to play the collective music with my personal 

instrument. If I am a drum, I should not play Chopin. But I can transpose Bach’s organ music to 

piano. Also, I can combine the elements of seemingly incompatible collective authorities (e.g., 

Jewish and Christian) with my own inner personal authority, like Schnittke who easily combines 

modernism and the classic in his music. The observance that proceeds from this authority is 

compatible both with external authorities and with one’s own individuation process. This 

resembles evolution which adapts to both cellular inner biochemical constraints and to the 

external requirements of fitness to the environment. 

 

External authority gives power, but this power is to be directed within, to drive the inner 

metamorphose. To again use the biological analogy, this is like spiritual metabolism: we 

assimilate the “food” provided by various collective authorities, but transform it to our own 

spiritual body. By assimilated food, we mean different views of Universal Law mapped into our 

spirit. The spiritual analogy is seeing ourselves in the mirror of the Law mapped within. This 

reflection is a necessary element of self-identification, including one’s self-identification as a 

Jewish Christian or a Messianic Jew. Therefore, observance, while being essentially a “vertical” 
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dialog with the Law also includes the “horizontal” dialog with oneself as reflected in the mirror 

of “normative behavior” provided by external authorities. 

 

The inner and the outer form a twin-wire channel connecting us to God. Yeshua was always first 

concerned with the heart rather than the external, but this does not invalidate the external, only 

balances the pharisaic bias towards it, enlivens the external expression, and saves it from 

legalistic ossification. Observance expressed in action but without the inner motivation – 

kavanah - is dead. Sometimes we confuse the two senses of the word “observance”: one usable 

when viewing it from a distance and another when actively implementing our conviction. 

Kavanah more or less corresponds to the “inner music” mentioned above. 
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Authority is not a one-way channel: it also carries messages from earth to heaven. The behavior 

imposed on us by earthly authorities in the form of laws, whether they are natural, social, 

psychological etc., is transfigured by human freedom, and, as a symbol, ascends to the realm of 

the heavenly Law. By participating in this process, we follow Messiah. Thus, we collaborate 

with God in creation of His dynamic Law. Therefore, our personal solution to the problem of 

Jewish-Christian harmony is important: God established this problem as an element of His great 

design of history. His ear is at the other end of the channel, receiving our contribution. If 

authority is understood as a mediator between heaven and earth, Christ is the archetype for it, 

just as He is the Law on the heavenly end of the channel. This dual role of Christ is a projection 

of a deep theological mystery; Christ as Son, and, at the same time, Christ as God entire.  

 

Texts and Christ’s person, like word and spirit, both carry authority in the lives of the faithful. 

One is to a degree ineffable while the other is measurable. Both require interpretation, and often 

this interpretation is understood as authority. However, this is like confusing music with its 

interpreters. As Osip Mandelstam wrote in his “Dante Talk,”
1
 genuine poetry is 

incommensurable with its interpretation, but it can and should be, as he termed it, “rendered (or 

performed) comprehensively” – that is, performed by living it in one’s own life. Alas, we mostly 

produce derivative texts for other people – this presentation being no exception. Living in 

concordance with divine poetry is true observance. 

 

Comprehending, understanding, as far as is possible, God’s design of the world and of one’s 

personhood is a requisite component of observance. St. Paul emphasized the necessity of such 

understanding for Christians in his letters to Ephesians, Colossians and others. Understanding
2
 

determines behavior, and authority acts mainly by providing a reference frame for 

understanding. Without it, our purely internal self-understanding is prone to temptation, and can 

drift towards illusion.  

 

Slide 8 

We earlier stated that love is the music of the spheres that holds everything together. However, 

as God has created each human life to be unique, so too is his relationship with each individual a 

matter of unique individuality while being characterized by a thematic sameness. This is rather 

like the same music in different keys or the effect of an orchestral work that is made up of many 

musical lines harmonizing into a whole. Each instrument plays its music and played together, the 

sum is greater and more beautiful than the parts. So it is with matters of law and observance. 

Observance is the perceived outer form that expresses the inner music of the law of Messiah 

which is love.  

                                                
1 “Conversation about Dante”. In “Osip Mandelstam: Selected Essays”. University of Texas Press, Austin, 2012. 

Translation by Clarence Brown and Robert Hughes. (Note that we mostly use our own translation of the title and 

text). 
2 Obedience also determines behavior as we see from Israel’s response to the giving of the law at Sinai:(נעשה ונשמע) 

“we will do and we will hear.” In this sense, obedience in the form of doing came before the hearing/understanding. 
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As Jews who have met and accepted Yeshua, in him we have discovered the unique music of our 

creation. The history and extended existence of our people have shaped our identity; our past, 

our present and our future in ways we are now exploring. Part of this exploration is to engage 

with our heritage and the difficult question of authority. We understand that God has graced 

humanity with a will that is free to choose him or not. This autonomy stands in paradoxical 

relationship to authority, particularly God’s authority as well as his sovereignty. Only by 

embracing the paradoxical nature of torah can we begin to apprehend the significance of 

individual choice and our own unique song line in the music of redeemed humanity’s symphony.  

 

There are established communal interpreters (Rabbinic or Christian), but we rarely ask:  

authorized by whom? The adequate answer can be only by God. In practice, authorization more 

often than not comes from below: from social mechanisms, from tradition, not from above. Its 

role is to reconcile the different, often incompatible personal “inner authorities.” This support 

from below is necessary, but we shouldn’t confuse it with the blessing from above. Therefore, 

we see authority as a two-way channel: from above down (instrumentation) and from below up 

(symbolization). Rather than a channel, it is a two-way processor: it transforms what it conveys. 
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Yeshua’s teachings, epitomized in the Sermon on the Mount, (Matthew 5-7) are consistently 

based on torah injunctions and at the same time they reach to the heart of the torah that expresses 

the inner motivational dimension. This tension between the outer and the inner is but one of the 

ubiquitous poles proscribing man’s place in the created, fallen world. Only Yeshua, who was the 

fullness of the Godhead bodily, can be our ultimate authority. He delegated his authority to his 

disciples for every succeeding generation without abolishing the necessity of order in his body 

which would continue in the world after his ascension. 

 

Yeshua’s authority was continually questioned by the religious establishment of his day. He, 

nonetheless, maintained that his authority came directly from his Father and was not mediated 

through the religious leaders. Yeshua despised hypocrisy yet he gave honor to the role of the 

religious establishment. As Yeshua believing Jews, we face a multitude of choices when it 

comes to authority. In the end, it appears that this struggle within the earthly religious 

establishment reflects a major struggle with the cosmic dimension of the “powers” of evil over 

who had the power/authority over/for creation.  

 

Freedom 
 Freedom is an essential element in the picture of Law-authority-observance. Although we try to 

focus on it, it is a self-defeating attempt because freedom is particularly undefinable due to its 

wave-like nature and its close kinship with ruach, the Holy Spirit, which “blows where it wishes 

and you hear the sound of it, but do not know where it comes from and where it is going” (John 

3:8). The closest we can come to communicating what we mean by freedom is via musical 

analogy (apophatic, at that). Freedom is what happens when, instead of an expected next note 

you hear something unexpectedly beautiful so that you resonate. Note that this means freedom is 

as much happening to you as it is yours. 
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Freedom is indivisibly connected with authority. Authority is what prevents freedom from 

degrading into chaos (not the creative primordial chaos, but inexorable fruitless chaos).Even 

worse, freedom can become destructive, a sign of its being captivated by the devil, while God’s 

freedom is creative.  

 

THE SLIPPERY SLOPE 

Having slipped the slope, 

Sliding is so simple. 
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Motion captivates and 

Captured in the flow, 

Careening reckless in decline, 

Impetus intoxicates, increases 

Unsteered through complex course. 

Like reaching in the dark for 

Solid sided sureness. 

Instead, just empty space, unresisting air, 

Unbordered lie of freeness. 

 

Authority, however, is more than just a hedge for freedom. Freedom as a creative liberating 

power can and does coexist with this hedge. Moreover, freedom feeds back on its authoritative 

container preventing it from ossification and making it creative, evolving. Authority and freedom 

should not be considered only as opposites, but rather as partners in a dance. To rephrase the 

“Dante Talk” by Mandelstam, “It resembles the figure of the waltz for, after every half-turn,” the 

partners are again in opposition, “but they are always brought together on a new square of the 

parquet and in a way that is different in kind.”
3
 However, we usually see authority only at the 

expense of freedom. This is true in religion if we are looking at religion as a system and not as 

relationship and dialog. Monological authority can be freedom-less, dialogical cannot. 

 

The archetype of freedom, as of law, authority, and observance, comes from Christ. He shows us 

a template for using our freedom (or letting it use us). This is particularly evident in the Sermon 

of the Mount, where, by examples, He shows how to combine freedom with law so as “not to 

destroy, but to fulfil.” The stunning creativeness of His approach to the Old Testament law 

sounds like music. Paradox generally generates musical rather than logical associations. Mitzvah 

usually hides within itself a paradox, so it sounds from within. 

 

The word mitzvah is untranslatable into English since it embodies a paradoxical concept. As is 

usually done, to translate mitzvah literally with the word command is to miss the meaning of the 

concept. Mitzvah, contrary to the usual understanding of law that would restrain or limit 

freedom, is actually the instrument of liberation for the one performing it. Mitzvah is meant to be 

an expression of a dialogue between God and the individual. It is man’s free joyful response to 

God’s request that results in a meeting between them when the mitzvah is performed. Thus, 

man’s life, circumscribed by the 613 mitzvoth that make up the body of Jewish law, becomes a 

continual conversation between the two. The act of freely given observance infuses man’s life 

with meaning, significance, and joy. In this way, man’s observance becomes prayer and his 

communion with God can become an all encompassing expression of this relationship.  

 

The Babylonian Talmud states “One should not stand up to say tefilla (the amidah and by 

extension all the prayers) while immersed in sorrow, or idleness, or laughter, or chatter, or 

frivolity, or idle talk but only while still rejoicing in the performance of some religious act.” 

(Ber. 31a) The meaning here is that all mitzvoth should be performed in an attitude of joy or 

“simcha shel mitzvah.” This concept is developed extensively in Hassidic Judaism where there is 

much emphasis on joyful singing and dancing in worship. There is an essential harmony between 

the outer observance and the inner intentionality that results in joyfulness.   

 

By focusing on the seeming contradiction between law and grace, Christianity has 

misunderstood the essence of what it means to be a Jew. Messianic and Church Jews often 

inherently grasp that their relationship with God in some ways predates their embrace of Yeshua. 

We have frequently heard it said by those who are Jewish that their experience of coming to 

Yeshua was for them a reestablishment of a preexistent relationship with the Father that had been 

obscured or lost. The most common sentiment expressed was that they were coming “home” to a 

                                                
3 O. Mandelstam, op. cit. 
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familiar place/presence whereas for the majority of our non-Jewish brothers and sisters, 

embracing Yeshua was a wholly new encounter.  

 

Personal freedom is not the same as collective freedom. The personal works “downward” from 

heaven to earth: assimilating the grace coming from Law by the way of authority. The 

assimilated grace is a reference frame leading us in our unique personal lives. This forms a kind 

of “personal inner law” proceeding from the Universal Law and “personal inner authority” as 

given by the Holy Spirit to those who are in Messiah. The results of our individual efforts and 

experiences ascend to heaven in a transfigured form – as symbols. Freedom, too, works on this 

way “upward” but now it is collective rather than personal: like a kaleidoscope, it combines our 

individual experiences as pieces in a symbolic puzzle to be seen by God.  

Slide 11 

This is what we have been doing in the Helsinki consultation. We are using our collective 

freedom to find a way to combine our very different individual experiences as Jewish Christians 

and Messianic Jews into a symbolic pattern that God would be delighted to look at. Then, our 

hope is that He would endorse it by showing us the next step to take so as to involve our 

Christian and Jewish brethren.  

Cyclic archetype: from Christ-Torah to natural laws 
The picture drawn above resembles a cycle: spirit flowing from heaven to earth and then back – 

somewhat like the natural hydrological cycle. Essentially, this cycle describes human 

collaboration with God. It involves transformations (some of which may be better called 

transfigurations).To understand what happens in this cycle, we need to look at each element in 

detail. The “coordinates” in which we draw each cycle - inner/outer (or, equivalently, 

invisible/visible) and personal/collective (or individual/universal) - are more or less adequate 

when applied to natural cycles driven by natural laws. However, they become awkward when 

applied to the archetypal cycle of Christ’s Alpha-Omega theophany. Still, it is this kinship with 

the Messianic Archetype that opens the possibility of applying the cyclic model to the problem 

of Jewish manifestation in the Church. Our basic notions of law, authority, observance, and 

freedom will take their places in this cycle. Each cycle is an example of observance. Authority 

appears in it as horizontal arrows and freedom as vertical arrows. 
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The Messianic Archetype cycle begins with the Godhead (Trinity) wherein the Father sends 

Yeshua as the Son endowing Him with authority. In terms of John’s Apocalypse, this is the 

Alpha point. This occurs in the invisible, heavenly realm. What issues is Messiah as a single 

person of the Trinity, yet still in the invisible heavenly. Then Messiah’s freely chosen act of 

assuming human nature follows and He transitions and becomes visible as a single person. His 

path on earth then authorizes the Church by bringing it into being as a collective entity. The 

Church then uses the human freedom inherent in its individual members to fulfil its mission and 

it becomes the body of the Universal Christ. The final point along this track is the fusion of the 

ecclesia– Christ with God, and this is the Omega point. Note the observance shown by Christ 

with respect to the Father and by the Church with respect to Christ. Both are the fruits of 

authority. 

 

Slide 13. 

This archetype is implemented in humanity by means of the psychological cycle of personal 

individuation. As the result of each cycle, the self-perception of the individual changes. This is 

psychological “law” shown in the center as the driver of this cycle. In such derivative cycles, we 

have to see manifold individual settings. This is not applicable to Christ the Archetype, since He 

is unique. Law manifests itself through authority in different ways, depending on the setting. 

Different individual cycles resonate in their own ways with the universal Archetype.  
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Slide 14. 

Another derivative cycle of self-perception and perception of reality starts with the store of 

collectively preferred forms, which act on a person as authority and bias personal preferences 

(usually unconsciously). On this basis, the person forms expectations of things to be seen around 

and within oneself. Expectations are the frames of reference “lenses” through which we see 

reality, including ourselves. Reality is the ultimate authority for testing our views, and some 

views are rejected, but some are accepted by society and change the social reality. Then, the 

views that were initially personal enter the common stock and are ready to be used in the next 

cycle. 

 

Slide 15. 

Music and poetry, one of the highest expressions of spirit in humanity, also follows this 

archetype. Every poet/composer begins with common national or global stock of sounds and 

words. It is the authority which informs the personal inner ‘ear’ for music and poetry. The inner 

personal melody is expressed in the visible creations of poems and music. This composition is 

done freely, although within the boundaries of accepted forms. The creation is then subjected to 

an external authority of collective readers, which hopefully will be what Mandelstam called 

“comprehending performance” or “executory understanding.” “In poetry only the executory 

understanding has any importance, and not the passive, or the paraphrasing understanding.”
4
 

Then, if society accepts the new forms, they are assimilated into the common stock, and the 

cycle is ready to begin again. 

Slide 16. 

Let us now apply the same archetype to our target phenomenon – Jewish life in the Body of 

Messiah. The cycle begins with Torah and Psalter as a collective embodiment of the Law – one 

as precept, the other as poetic, forming a whole. It is clear that the Psalter conveys its message 

not as plot, but as music. The same, although less obvious, is true for Torah. As noted above, for 

us Torah is not only the written text, but also Messiah Himself. So, when we mention Torah and 

Psalter, it is not just “hard copy,” as much as it is the music perceived from both. On this 

authority, one forms one’s own inner music by tuning the ear to heavenly melody. This inner 

music is expressed outwardly as acts of observance. They include self-expression, but also self-

observation and self-judgment. This behavior is exposed to the authoritative judgment of a 

community that can either accept or reject it- for Yeshua believing Jews it is the Church, the 

Messianic Community and/or the nation. In both cases, the person and the community change, 

but if accepted, this type of observant behavior makes the respective person a bridge between 

two different types of community. But this is not the end of it: such bridges may die with the 

persons. The real ‘collective metanoia” is when such experiences are assimilated from the actual 

and visible to the inner and invisible: into the changes in collective perception of the heavenly 

music. 

There are many natural cycles similar to the spiritual ones we have discussed, e.g., the quantum-

mechanical measurement cycle (wave/particle paradox) and the evolutionary cycle where the 

genotype is expressed in the phenotype, tested by the environment and assimilated back as a 

change in the genetic composition of species.
5
  

The simplest example of a cycle is a vibrating string. Therefore, we can try not only to see the 

model cycles pictured above, but also to hear them. Different types of cycles convey different 

music. In addition, each cycle is performed by multiple individuals as instruments in an 

orchestra. The crucial points in performance are the transformations of the individual instruments 

into another instrument in the orchestra. This is what may be called transfiguration. As Osip 

                                                
4 Ibid. 
5 We discussed these cycles in our 2012 Berlin paper. http://helsinkiconsultation.squarespace.com/storage/berlin-

2012-papers/Loden-Balter-2012-Paradox%20of%20Torah.pdf 
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Mandelstam has put it, “Poetic speech is a crossbred process, and it consists of two sonorities. 

The first of these is the change that we hear and sense in the very instruments of poetic speech. 

The second sonority is the speech proper, that is, the intonational and phonetic work performed 

by the said instruments.”
6
 He raises Dante as an example: “To hear Dante, we should hear the 

ripening of the clarinet and the trombone, we should hear the viola transformed into the violin 

and the lengthening of the valve of the French horn. And we should see forming around the lute 

and the theorbo the hazy nucleus of the homophonic three-part orchestra of the future.”
7
 

 

In our attempt to use the language of science to speak of God and make a bridge from the 

heavenly to natural, we follow the example of the Greek Fathers who used the science of their 

day. Of course, all this is theory and one may ask how it can be transformed into practicalities. If 

one sees this presentation as we intend it, it inevitably becomes a kind of attempted authority 

from which some form of observance is expected to issue. However, its own message is that 

such a projection can’t be done directly, but only indirectly, in a cycle. So, this paper reflects on 

itself, which we see as a requirement for any theory venturing into the spiritual realm. 

 

Jewish Christian observance  
Slide 16  remains  
In previous meetings of the Helsinki consultation, the problem of Jewish presence in the Church, 

viewed according to the perspective of bilateral ecclesiology posited by Mark Kinzer, is complex 

and paradoxical. No wonder that in this context, Jewish observance within the Church is more 

than just a tool signaling visible Jewish presence – it is in itself a paradox. It is rather like eating 

matzah on Easter but cakes and stained eggs on Passover.  

 

Observance is too narrow a term to express the life style choices we are attempting to place 

within a frame of tradition whether it is Jewish or Christian. This is the reason we embedded the 

problem of observance in a wider context of law, authority, and freedom. The delicacy of the 

issue is vividly expressed in the Sermon on the Mount and the Letter to Hebrews. They are 

authoritative examples of combining the Old and New Testaments. These sources show that 

Jewish-Christian is not necessarily a conflict of collective authorities for a person. The 

relationship is something we can’t label by any standard term, so we call it paradox. The closest 

metaphor to express this relationship is two partners dancing to music. The music can be inner, 

silent, but the dance is outer, visible. 

 

Another authority for this issue is the way the Christian Church already embeds Jewish “music.” 

The authority of Old Testament Torah in the Christian Church is beyond doubt. However, it is 

not in the form of specific precepts directly taken from the Old Testament. Not even the 

Decalogue is assimilated literally, but in the form reinterpreted by Yeshua in the Sermon on the 

Mount. The reinterpretation changes not wording but tonality, and this is of paramount 

importance. Often such reinterpretation is a golden key to what remained locked in the Old 

Testament. 

 

Our Jewishness may be imposed on us by our birth, but we can complement it by freely choosing 

Jewish “music” as an authority to resonate with. This music may be “still and small,” as it was 

for Elijah on Horeb, but it is God’s voice, and we can amplify it. The key issue is that others 

should resonate to the music we convey. In our experience, when we celebrate Sabbath, our 

Christian non-Jewish brothers and sisters are able to hear its inner music and they confess that it 

is in harmony with the Christian music that sounds in their souls. Conveying the 

Christian/Messianic music to our non-Christian Jewish brothers and sisters is a much more 

difficult task. Our experience is that it can be done only by letting them hear how this inner 

music has changed us as persons, transfigured us through metanoia. By our personal creativity 

                                                
6 Ibid. 
7 Ibid. 
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we contribute to the dynamic evolution of authority – be it Christian or Jewish – which, after all, 

was formed through ages as a sort of “geological deposit” of personal testimonies by people like 

us. The unrelenting flow of such testimonies is a witness of God’s underlying design.  

 

The essential point in God’s design is the Omega point, the end of time – as in any design, what 

is most important is its goal. It provides the frame of reference for assessing Jewish-Christian 

issues. This frame incorporates God’s plan for the Jewish people into God’s vaster plan for the 

entire Universe. Our focus is always with regard to that Omega point, and it follows from the 

centrality of Christ. To cite the Oslo conference: “learning to place one’s viewpoint in the Ω 

point seems an important mitzvah, maybe even an essential prerequisite for correct performance 

of all other mitzvoth.”
8
 Or, in terms of this paper, the music of observance should be in tune with 

the grand music of Law. 

 

Slide 17  

In this apocalyptic perspective, the distinction between Jewish and non-Jewish disappears, but 

even now it slowly ceases to be a partition. A bilateral ecclesia is the corporate reality of the 

Jewish and non-Jewish body of the two made one by the dissolution of the wall of partition. 

 

YET UNMET  

Time’s several wheels attempt to turn 

collide as calendars mostly miss  

the embrace of seasons, celebrations.  

Time’s wheels scrape,  

wound in the passing of  

almost engagement. 

 

Illusory closeness of unengaged wheels,  

their fraudulence a constancy of cogs  

in the cosmic drama 

of separated siblings. 

Synchronizations disabled 

by ancient ego clash.  

 

Identities ingrown, 

an artificial separation  

cocooned like dying larvae, 

encased in the spun silk  

of internment’s shroud 

intended for the bridal feast.  

 

A fragile fabric severed from within,  

seams split, sundered from the whole, 

the essential weave 

unseasonably undone. 

Honor shamed in endless competition  

that seeks for pride of place 

Time’s several wheels still strain  

seek connection, find supersession, 

dissonance in disengagement.  

Wheels once and always destined to conjoin,  

                                                
8 Boris Balter. Creating Torah. Presented at Helsinki consultation conference, June 21-23, 2013, Oslo. See 

http://helsinkiconsultation.squarespace.com/storage/oslo-2013-papers/ 

Creating%20Torah%20English%20extended%20-%20Balter%20no%20notes.pdf 

http://helsinkiconsultation.squarespace.com/storage/oslo-2013-papers/Creating%20Torah%20English%20extended%20-%20Balter%20no%20notes.pdf
http://helsinkiconsultation.squarespace.com/storage/oslo-2013-papers/
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harmonized for healing of all ancient wounds,  

in a finished, final mending of the schism. 

 

In St. Paul’s view, this partition was expressed in Israel’s worship but was an instance of a wider 

type of partition.. In the apocalyptic perspective, this partition transcends the Jewish dimension, 

covers all of humanity, and becomes more and more polarized while approaching the Omega 

point. People are attracted to one of two poles: God or the devil. In this the partition becomes 

clear and now we find it everywhere, fractal-like and fuzzy, like the distinction between people 

who have already found their God and those who haven’t. This vaster partition continues to exist 

after Messiah’s first coming, but diachronically, from the perspective of God or eternity, it also 

disappears. Grace flows from the Omega point to each point of the spiritual fractal mentioned, 

just like blood moving through capillaries in our body. Here, the body is the body of Messiah.  

 

The music is the music of grace, of the Holy Spirit. The remaining question is; is there and/or 

can there be anything specifically Jewish in what the Holy Spirit does in believers - as 

individuals and as community? If we look at the role of the Holy Spirit to lead his people "into 

all truth'" and there is truth in the ongoing relevance of Jewishness for the body of Christ, then 

the answer is yes. Both the individual and the community are involved in this. The Helsinki 

Consultation is an example. We are all individuals drawn to this forum as a step in our 

quest/struggle to understand the significance of our Jewishness. In this forum, we find a 

community that is corporately dealing with the same issues. The resurgence of Jewish life in the 

church is a clear sign of the activity of the Holy Spirit. 

 

We can use the analogy of Jews to women to further clarify this issue. Yeshua amazed his 

contemporaries by his equitable attitude towards his female disciples. However, for Yeshua’s 

female disciples, the pressure of authority was external and could not touch their inner springs of 

piety. The problem lies elsewhere. Is the inner music of female piety different from that of the 

predominantly male community to which these women belonged? Both our experience and an 

open-minded reading of the New Testament tell us “yes.” One major difference is that female 

music tends to be more of the heart, whereas male music tends to be more of the brain. Or, in 

terms of this paper, the “inner reference frames” are different. Yeshua knew this and he 

addressed his female disciples according to a different mode.  

 

As we consider the Samaritan woman, Martha, Mary her sister, and Mary Magdalene we find 

fewer injunctions of “you must” than in his precepts to male disciples and there is much more 

tenderness. Yes, Christ was an authority for them, but this authority carried love, to which 

women are particularly sensitive. As a result, the interactions with women do not break the 

“Gospel music,” but are in harmony and enrich it. The same can apply to Jews in the Church 

who may feel like women among Christ’s disciples. 

 

The gender issue is a similar struggle for numerous women followers of Yeshua whether they are 

Jewish or not. Jewish women followers of Yeshua, however, have a triple specificity. They are 

born both as women and as Jews and are born the second time as Jews into the universal body of 

Messiah. In other words, they do not lose their double specificity when they embrace Yeshua. 

The full reality that “in Messiah there is no Jew nor Gentile, no male or female” is reserved for 

the eschatological fulfillment when “He, God will be all in all.” This triple specificity allows 

Jewish women in Messiah many options and, rightly understood, provides them with a wide 

expanse in which to live out their identity in Messiah.  

 

The unity of the body of Messiah today, Jews and non-Jews, male and female is an 

eschatological sign that looks forward to the Omega point. Yeshua is simultaneously the alpha 

and the omega point from which we originated and to which we traverse. In the 

phenomenological world, Yeshua lived the life, danced to the Father’s music and opened the 
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way to the heart of the Father’s love for all mankind – Jew and non-Jew alike. He proclaimed 

himself to be the way upon which to walk, the truth in an absolute sense in a world characterized 

by relativity, and the life that empowers all that lives - without which sin’s legacy of death would 

reign.  

 

Slide 18  

For members of the covenant community of Israel, living the Torah is a joyful acceptance of the 

freedom made possible by all that Yeshua, as the embodied torah, was and did as he walked the 

earth. Since he is eternal and ever the same, in him we are privileged to move and live in the 

heart of Torah – the love of God who wishes blessing for his people. This love is the divine 

music of creation upon and through which God can be most fully known. It is the love that is 

without fear, never changes and is eternal - continuing beyond differentiation, physicality, 

change, and time. 

 

A TIMELESS TIME 

All words uttered, 

all songs sung, 

each dance ended. 

A litany ascended, 

endless adoration, 

all in God enfolded. 

Spinning stops and 

time expires. 

 

Slide 19  

There are many contemporary modes of being Jewish within the body of Messiah, some of 

which from the limited, temporary perspective of the created world appear to be paradoxical. 

Paradox, however, contains complexity rather than deconstructing its multiplicity. Observance in 

the classic Jewish sense is not the focus of this paper but it is an issue that we as Yeshua 

believing Jews regularly face. The freedom, under authority, we have in Messiah obligates us to 

explore the possibilities open to us in practical, life giving ways. Our spiritual universe should be 

expanding just as the God-created physical universe is expanding. 

 

In this paper, we have endeavored to roughly explicate our view of possible Jewish-Christian 

attitudes as following from the main concepts of law, authority, and observance. We conclude 

that it is our responsibility to further integrate the Old Testament and the heritage of the Jewish 

people into our new epoch – to create from this old wine a new music for our times. In fact, we 

are a part of a greater resonator. Jewish “music” never ceased to sound in the Church; but it 

should be continued, and continued creatively. 


